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he 10th of Shevat marks the passing of the sixth Lubavitcher Rebbe, Rabbi
Yosef Yitzchak Schneersohn (1880–1950), and the day when Rabbi Menachem Mendel Schneerson (1902–1994) formally accepted the leadership
of Chabad-Lubavitch in 1951. To commemorate this day, JNet is having a campaign to learn the teachings of both Rebbes.
This campaign is open to anyone who wants to learn the material.
Here’s what you have to do:
1. Learn the sicha by yourself or with a friend
2. Go to JNet.org/tenshevat
(or call 718-467-4400 ext. 290 during business hours)
3. Answer the questions and be entered into the raffle
The winners will be announced on our website Monday, the 12th of Shevat, January 13th.
May the merit of our learning strengthen our commitment and connection to the
Rebbe and his directives, and bring Moshiach speedily in our times.
JNet
770 Eastern Parkway Suite 302, Brooklyn, NY 11213
718-467-4400

JNet offers one-on-one phone or online learning, on your
schedule, for half an hour a week. There is no charge for
the program. The study partners are all volunteers. For
more information or to sign up to learn or volunteer, go to
www.jnet.org.
JNet is a division of Merkos L’Inyonei Chinuch and was established with a
generous grant from The Rohr Foundation.

*Winner of the roundtrip flight will receive 25,000 miles or $250 cash.
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Making Gardens
Out of Molehills
The tenth of Shevat is the anniversary of the Previous Rebbe’s passing.
It is also the day when, a year later, Rabbi Menachem Mendel
Schneerson formally accepted the position of Rebbe.
The following is a talk given by the Rebbe on the tenth of Shevat. In it,
he brings to life the inspirational message of the Previous Rebbe’s final
discourse: The world was - and can once again be - a beautiful place.
...And you can make it happen.

Glossary for
this sicha:
Maamar: A lecture of deep chassidic thought, delivered or written by a Rebbe.
Mishkan: The temporary sanctuary built in the desert when the
Jews left Egypt.
Klipot: Literally, shells or husks.
Singular: Klipa. Used to describe
forces that obstruct the divine
light.
Sitra achra: A sense of otherness,
or disconnection from the G-dly
light.
Yetzer hara: The urge to do the
wrong thing.

A

s the Baal HaTanya writes,
when someone is about to pass
away, all the mitzvos that he
did, Torah that he learned, and endeavors which he worked at all his life, come
together. It makes sense, then, that in
his maamar titled “Basi L’Gani,” the
previous Rebbe encapsulates the core
message of all his life’s work—after all,
the Rebbe instructed that Basi L’Gani
should be handed out on the tenth of
Shvat—the day on which he was to pass
away.

His Mission Statement
Of the primary points that the Previous Rebbe focused on throughout his
life, there are two that he was especially
dedicated to. These were not only demands the Rebbe made of himself, but
more importantly, these were mandates
that the Rebbe charged his followers
with as well:

J n e t Y u d S h e vat L e a r n i n g C a m pa i g n | 3

1. T
o spread Torah, mitzvos and
Chassidus in every place throughout the world—even places that do
not seem receptive to it.
2. To do this with enthusiastic energy.
Since these were the focal points of
the Rebbe’s mission, they are the two
points that are expressed in the Rebbe’s
final maamar. There, the Rebbe describes the importance of this directive
and responds to any justifications that
such an undertaking is too difficult or
unnecessary.
The Beginning
and the End
An idea is most strongly expressed in
its beginning and end. The beginning
of an idea is like a head, which includes
all that is to follow, and the end, as well,
expresses the gist of the topic at hand. 1
Just like in Basi L’Gani: There, the Rebbe discusses his two mandates, both in
the beginning and the end of the maamar.
The beginning of the maamar opens
with the commentary of the Midrash
on Shir HaShirim:

Text 1
In Shir Hashirim, G-d says, “I
came to my garden, my sister
the bride.” It doesn’t just say a
garden, but my garden, meaning my pleasure place—the
place that was my main place
in the beginning. Because the
main place of G-d’s presence
was originally here on earth.
Shir HaShirim Rabba, 5:1

This verse alludes to the time that the
Mishkan was built, and G-d’s presence
entered it. The Midrash explains that
G-d’s statement, “I came to my garden,”
hints that although His presence entered the Mishkan at that specific time,
it was not the first time that G-d’s presence had been here, in this world. G-d’s
presence was returning to the world, after its departure when man sinned.
The physical world was originally the
home where G-d’s presence was meant
to be. G-d’s intention in creating the
world was not for Him to express Himself in spiritual and supernal realms;
rather He wanted this physical world
to be a sanctuary for Him to express
Himself.
In the end of the maamar, the Rebbe
quotes another commentary of the Midrash. This one says that people should
never procrastinate, but should instead
serve G-d with a great sense of urgency.

1

See Berachos, 12a
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Text 2
What is meant by, “There is no
ruling on the day of death” ?
A person is not in control [that
he can say], “Wait for me until
I make my reckonings and until I direct my household, and
then I will come.”

who sees so much negativity—the Torah itself concludes that the world is
full of corruption—it is filled to capacity with negativity which fills its every
crevice.
Text 3
This is the idea of the downward gradation of the worlds
and their descent, degree by
degree, through a multitude
of garments which screen the
light and life that emanate
from Him, until this tangibly
physical world is created. This
world, then, is the ultimate descent in terms of negation of
His light and multiple layers
of darkness. The descent is to
such an extreme that it is full
of klipot and sitra achra that
actually opposes Havayeh, saying, “I and nothing but I!”

Devarim Rabba, 9:3

We cannot slack off and delay accomplishing our mission, since we never
know when our time will arrive and
when we will be called to leave this
world.
These two midrashic commentaries,
which are quoted in both the beginning and the end of the maamar, express the two points that were the main
principles of the Rebbe’s life. The commentary that says that we cannot control the time of our death expresses that
we must always serve G-d with enthusiasm. The commentary which speaks
of the world as a garden articulates that
we must disseminate Torah and mitzvos to every place in this world.
G-d’s Home
When you think about the situation of
the world, it is quite possible that you
will become dejected about the state
that the world is in, and give up the
hope that you can make any change in
your surroundings and transform them
for the better. You might be daunted by
the negativity you see all around, and
conclude that the world is unchangeable. What’s more, it is not only you

Tanya, Ch. 36

The world, by its very definition, is “full
of klipot and sitra achra,” and is even
referred to with the title: “A world of
klipa and sitra achra.”2 That being the
case, people will likely suppose that
since the world was created by G-d to
be full of negativity, it is impossible to
transform it to become positive. People know their shortcomings, and will
therefore conclude that it is impossible
for one man overcome the tremendous
opposition of vast negativity that he is
surrounded by.

2

Tanya, Ch. 6
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If so, we are liable to conclude that if
we cannot transform the world, it is a
good idea to escape it. Rather than being activists guided by a global mission
of good, we will become recluses in the
four cubits of Torah and prayer—never
leaving them to attempt to change the
world around us.
It is this thought process that the Rebbe
opposes right at the start of his maamar. The Rebbe explains that although
it may seem that the world is full of
negativity, this is not the true identity
of the world. It is rather superimposed
on the inherent goodness of the world.
When the world was created, it was a
home for G-d’s presence, and that remains the authentic definition of the
world.
We should not be daunted by the task
to change the world. After all, the negativity we see is not the world itself. It
is just a mask for the true identity of
the world—a world that is G-d’s garden
and a home for His divine presence.
What Now?
Saying that the world was originally
created as G-d’s home does not completely resolve the issue of the person
who is intimidated by the mission to
transform the world, who would rather
escape into his holy books.
It is nice to say that the world was created for good, but that is not what the
world became. After man sinned, he
caused the world to become full with
klipa and sitra achra. Saying that the
world used to be good does not seem
to explain how to transform all the evil
that is in the world today.

Text 4
This world, with all its contents, is called the world of klipot and sitra achra. Therefore,
all mundane affairs are severe
and evil, and wicked men prevail.
Tanya, Ch. 10

While true that the world may have
originally been created as a positive
place, presently we see evil all around
us. Besides, as we said, the very name
for the world alludes to its negativity:
The World of Kelipot and Sitra Achra.
It’s easy to conclude from all this that it
is impossible to transform the negativity that the world has been submerged
in, and to give up transforming the
world into a home for G-d’s presence.
The Rebbe responds to this statement
as well, when he says that the purpose
of the world is to be a home for G-d’s
presence. Not only was the world originally created with the objective of being
G-d’s home, it will eventually reach that
point and become a sanctuary for G-d,
in reality.
G-d constantly creates the world with
this plan in mind. It is therefore impossible for us to prevent G-d’s plan for the
world to come into fruition. Eventually,
the world will become a G-dly place.
This is promised in the words of the
prophet:
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Text 5
It shall happen on that day,
says the Lord of Hosts: I will
cut off the names of the idols
from the earth, and they shall
no longer be mentioned. Also
the prophets and the spirit of
contamination, I will remove
from the earth.
Zecharya, 13:2

Although the world is now full of klipa
and spiritual contamination, eventually
it will dissipate.
The world began as a home for G-d’s
presence and it will ultimately return to
that state. The interim, when the world
is permeated by negativity, is only a
transient period that will soon pass.
The essential character of the world always was, and still is, good.
Text 6
A change that will be restored
to its original condition is not
regarded as a change.
Talmud, Suka, 30b

Before man sinned the world was good,
and when Moshiach will come the
world will again express G-dliness. The
interim time is only temporary. Considering that, “A change that will be restored to its original condition is not regarded as a change,” it makes sense that
the darkness that envelopes the world
now does not define its true character.

It is therefore not an intimidating responsibility to transform the world,
since it is not really a transformation.
We just need to push away the façade
of klipa and reveal what the world has
always been—a suitable home for G-d’s
presence…
Eventually, G-dliness will not only affect part of the world, it will permeate
every crevice of the earth, as the prophet Yeshaya says, “The land will be full of
awareness of the Lord as water covers
the seabed.” 3 In contrast to the present state of the world, when, “it is full
of kelipot,”4 in the era of Moshiach, it
will instead be submerged in G-dliness.
Now we can understand how the Rebbe
insisted that his followers spread Gdliness all around—even to places that
don’t seem receptive to it. In truth, every crevice of the world can be a part of
G-d’s home.
To Dust You Will Return
This idea also contains an important
message about the self-refinement we
must achieve during our lives here, in
this world.
After a person passes away, their body
decomposes and turns to dust. The time
they are alive in a body can seem like a
fleeting moment in the grand scheme
of things.5
3 Yeshaya, 11:9
4 Tanya, Ch. 36
5 Although eventually the person will come
back to life during the time of the resurrection of
the dead, the new body is considered a new entity. Becoming a new body is considered a radical
shift from its essential identity as dirt and is not
considered as reverting to what it originally was.
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Rather, because of G-d’s choice, they
become an extension of G-dliness.

Text 7
By the sweat of your face you
shall eat bread, until you go
back to the earth from where
you were taken. For you are
dust, and to dust you will return.
Bereishis, 3:19

The verse expresses the fragility of humankind, who was created from dust,
and will eventually return to the state
which he came from.
This raises a question: If we are only
dust, why bother refining the body? As
we said, “A change that will be restored
to its original condition is not regarded
as a change.” That being the case, man,
who came from dust and will return to
dust, is not a true existence. He is really
dust, and his lifetime is just a passing
phase.
What is the point of making the body
more G-dly, if it will return to what it
used to be—dust?
The Essence of
Humankind
The maamar contains the answer to this
question, as well. When G-d chooses
this world as His home, He gives the
physical world a real existence. The
world is not just a finite creation; it is a
home for the infinite.
The same is true of the body. When the
Jewish people are called “the chosen
people,” this refers to their bodies, and
therefore their existence is not dust.

Text 8
This is also the meaning of
“With great and exceeding
compassion [You have pitied
us],” namely, exceeding the
nearness of G-d towards all the
armies of angels above; “... and
You have chosen us from every
people and nation,” referring
to the material body which, in
its corporeal aspects, is similar
to the bodies of the gentiles of
the world.
Tanya, Ch. 49

Being that G-d chose the Jewish body,
its lifetime and existence cannot be
considered transient. The essence of the
body is not ephemeral, and does not
turn to dust, because it is this essence
which G-d chose.
In fact, humankind was only punished
with returning to dust after the first
sin. This means that really, the essence
of the body is not dust. That is why it
is important to refine the body: To reveal the G-dliness that is still dormant
there. It is not a futile effort to transform a body which will return to dust,
as it might have seemed.
What’s the Rush?
The yetzer hara is clever. It is not easily persuaded to pour all its energy into
transforming the world into a home for
G-d’s presence. It constantly attempts
to persuade us not to do so.
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As we mentioned before, the yetzer
hara reasons that attempting to change
the world is useless. The maamar responded to that by explaining that a
perfect world is not a fantasy—it will
soon be a reality. The world which G-d
created to be an abode will then be a
home where His presence will freely
express itself.
The yetzer hara might say: If the world
will eventually become good, why rush
to transform it? It will eventually get
there on its own, without my work. If I
can’t stop G-d’s plan for the world from
becoming a reality, by the same logic I
need not run to make it happen. It will
happen either way, because G-d wants
it.
This is the rationalization that the Rebbe argues with when he quotes the Midrash: “A person is not in control [that
he can say] wait for me until I make my
reckonings and until I direct my household and then I will come.”
These words contain two messages:
1. Rather than being concerned with
“my reckonings” or “my household,” we
should realize that we each have a spe-

cific mission, greater than ourselves, to
be done in this world.
2. We should not procrastinate changing the world, since we never know
when our time will come.
Everything in the world was predestined to be elevated at a certain time,
during a certain period. There is a window of opportunity in which you are
able to elevate it. If you miss the opportunity, you may never get it back.
That explains the second idea of the
Previous Rebbe’s mandate—that one’s
work in bringing G-dliness to all parts
of the world should be done with the
greatest enthusiasm and a sense of urgency.
When we bring G-dliness to each place
in the world with extreme enthusiasm,
we will begin an everlasting era in
which the world will be a perfect home
for the presence of G-d.
(Based on Likutei Sichos 6, Yud Shevat,
reworked by Rabbi Dovid Markel and
Chaya Freeman)

The Hebrew Sicha begins at the
back of the booklet.
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Sicha reprinted with permission from Kehot Publication Society

מוקדש
לחיזוק ההתקשרות לנשיאנו
כ”ק אדמו”ר זי”ע
•
לעילוי נשמת
ר’ צבי הירש ב”ר בנימין הלוי
נדפס ע”י
ר’ חנן ב”ר צבי הירש הלוי
נאקס
•
לעילוי נשמת
ר’ יצחק ב”ר צבי הירש הלוי
נדפס ע”י אחיו
ר’ שלמה ב”ר צבי הירש הלוי

JNet is a division of Merkos L’Inyonei Chinuch
and was established with a generous grant from The Rohr Foundation.
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